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Teaching in 5#/11»-century Baghdad:
Observations on the lectures of Abu l-Fawaris Tirad
b. Muhammad al-Zaynabi and their audience

Andreas Gorke

Certificates of audition (in Arabic: sama‘ar) constitute an important source for a
diverse range of issues. They proliferated especially in Damascus and Cairo from
the 6/12t to the 9t/15% centuries, with Baghdad, Mecca and Aleppo being
other important centres.! However, there are hitherto no systematic studies on the
development of these certificates or on their regional peculiarities.? While certifi-
cates of audition have long been used to reconstruct the transmission history of
works and manuscripts, recent studies also demonstrated their value for the social
history, historical topology, regional history, and the study of biographies of
scholars.> Nevertheless, the research on certificates of audition remains frag-
mented, and a large number of issues connected with these certificates have not
yet been studied systematically. In the following it shall be demonstrated how cer-
tificates of audition can enhance our knowledge of the culture and the proceed-
ings and practices of teaching.

To this end, a new approach to certificates was adopted. While the study of cer-
tificates has hitherto usually been confined to single copies or to a corpus of cer-
tificates of diverse sessions and by different scholars, the following study is based
on the analysis of the certificates of several lecture series of the same teacher. Such
lecture series became necessary when voluminous works were transmitted that
could not be read in a single session, but were read in a series of consecutive ses-
sions. As each session was documented through a certificate of audition, the read-
ing of the whole book resulted in a series of certificates.

I Jan-Just Witkam, “The Human Element between Text and Reader: the Ijaza in Arabic
Manuscripts”, in: Yasin Dutton, ed. The Codicology of Islamic Manuscripts: Proceedings of the
second conference of al-Furqan Islamic Heritage Foundation, London 1995, 123-136, here 131;
Stefan Leder, “Spoken Word and Written Text: Meaning and Social Significance of the In-
stitution of Riwaya”, Islamic Area Studies Working Paper Series, 31, Tokyo 2002, 10.

For a discussion of some regional peculiarities from Yemen cf. the paper of Quiring-Zoche
in this volume.

Stefan Leder, “Dokumente zum Hadith in Schrifttum und Unterricht aus Damaskus im
6./12. Jhdt.”, Oriens 34 (1994), 57-75; idem, “Horerzertifikate als Dokumente fiir die islami-
sche Lehrkultur des Mittelalters”, in: Raif Georges Khoury, ed. Urkunden und Urkundenfor-
mulare im klassischen Altertum und in den orientalischen Kulturen, Heidelberg 1999, 147-166;
idem, “Eine neue Quelle zur Stadtgeschichte von Damaskus - Zur Alltagsgeschichte der
Haditwissenschaft”, in: Supplement XI der ZDMG (26. Deutscher Orientalistentag Leipzig
1995), Stuttgart 1998, 268-279; see also the paper of Hirschler in this volume.
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These series of certificates can provide answers to questions that cannot be at-
tained through the study of single certificates, mainly concerning the course of
teaching. Were lectures held on consecutive days or regularly over a longer period
of time? Was the circle of participants stable, or was there a high degree of fluc-
tuation? A manuscript may contain several lecture series by the same teacher. The
comparison of different lecture series of the same teacher allows for the study of
additional aspects such as the schedule of the lectures, the average sizes of the cir-
cle of participants and distinctions between the different series, indicating devel-
opments in the course of time.

The following observations are mainly based on the certificates of audition on
an unpublished manuscript of Abu ‘Ubayd al-Qasim b. Sallam’s Kitab al-Amwal.*
The manuscript consists of ten parts (#jza’) of about 20 folios (40 pages) each. At
the beginning and end of each part numerous certificates of audition are written,
some on the respective title pages, some on the margins of the following pages,
others on additional pages, probably added later to the manuscript. The second
part (juz’) of the manuscript is missing and some pages at the beginning and the
end of the first part have been added later. Apparently the original pages were
lost, most probably they were damaged due to intensive use over a long period of
time.

The manuscript has no colophon but it abounds with certificates of audition,
many of which, though not all, are dated. The dated sama‘at cover a time span
from Muharram 402/August 1011 to Dhu 1-Qa‘da 727/October 1327. Some of the
undated sama‘at are most probably even older and go back to the first half of the
4th/10t% century.” The manuscript itself probably dates from the 4t/10% century
as well and was used for lectures over a period of some 300 to 400 years.

The bulk of the certificates of audition on the manuscript date from the period
between 472/1080 and 491/1097, when the book was read with Abu I-Fawaris
Tirad b. Muhammad al-Zaynabi as the attending authority (almusmi). Tirad at
this time was the owner of the manuscript. He must have acquired it at some
point between 462/1070 and 472/1080. The manuscript was still in the possession
of another scholar in 462/1070, as is documented by some notes of ownership.6

4 The manuscript is held by the Asad library in Damascus (Ms. Zahiriya amm 1096). A
photographic copy of this manuscript is in the possession of the Staatsbibliothek Berlin
(MS sim. or. 31). I could not access the manuscript in Damascus directly, but only a mi-
crofilm copy. Some parts are illegible, in both the microfilm and the photographic copy,
but in general the reproductions are of a sufficient quality that most of the certificates
could be read.

5 Andreas Gorke, Das Kitab al-Amwal des Abii “Ubaid al-Qasim b. Sallam: Entstehung und Uber-

lieferung eines frithislamischen Rechtswerks, Princeton 2003, 48.

See page 208, left side. The page numbers refer to MS sim. or. 31 (see note 4 above). It

consists of 228 photographs of double pages. As the page numbers on the manuscript con-

form to the numbers of the photograph but deviate from the folio numbers, page num-
bers are used.

6
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On the title pages of parts 3 to 10, notes indicate that Tirad acquired the manu-
script and heard the work, and that he had heard the entire work before with Ibn
al-Badi (d. 420/1029). There are slight variations in the wording, a sample on the
title page of part 5 reads as follows (cf. Figure 1, second entry from the bottom):

ol ) Jbl o) e o a8 o aLb sl ol el (63 S oyt sl el K Lo

A ammy ooll oy e Gl o el oS O
([This manuscript] was acquired by the Sayyid, the Exalted, the Perfect, bearer of the
two nobilities, Abu [-Fawaris Tirad b. Muhammad b. “Ali al-Zaynabi, may God extend
his continuance, who also acquired the right of transmission of the work by audition,

and he had received this right [before] for the whole book from Abu l-Hasan Ibn al-
Badi, may God have mercy on him.)

Apparently the same hand wrote the pages at the beginning and the end of the
first part as wrote the notes, and this is in all likelihood Tirad’s own handwriting
(cf. Figure 2). The title page of the first part contains several certificates of audi-
tion, the oldest one dating from 472/1080. Tirad thus must have acquired the
manuscript before this date. From this date until 491/1097 no other musmi ap-
pears in the certificates. Thus here we have a rare example of a manuscript that
remained in the possession of one teacher and was not passed around.” As the
manuscript was the personal copy of the shaykh musmi‘, we may also assume that
it records all the lectures of this book in this period in which he acted as the pre-
siding authority. This gives us the opportunity to study in some detail the teach-
ing activity of Tirad al-Zaynabi in so far as it relates to the Kitab al-Amwal.

In the time in question - the late 5%/11t% century — Baghdad faced a number of
significant changes, both in topography® and as regards the social and political
situation. In 447/1055, the Seljuk commander Tughril Beg had entered Baghdad,
imprisoned the Buyid Amir al-Malik al-Rahim and thereby brought to an end the
Shi‘i Bayid rule. The respective period has often been referred to as the “Sunni re-
vival”, although this term may be considered to be somewhat misleading.’ In any
case, with the help of the Seljuks, the caliph was able to ban certain specific Shi
phrases from the call to prayer,!? to dismiss people from the post as preacher for
their support of Shi‘i positions during the turmoils that accompanied the rebellion

Cf. Leder, “Horerzertifikate”, 158-160, for a similar example of the Damascene scholar

Ahmad b. Muhammad al-Dashti (634/1236-713/1313).

8 Cf. Makdisi, “The Topography of Eleventh-Century Bagdad: Materials and Notes”, Arabica
6 (1959), 178-197 and 281-306, reprinted in George Makdisi, History and Politics in Eleventh-
Century Baghdad, Aldershot 1990.

9 On the term see Makdisi, “The Sunni revival?, in: D.H. Richards, ed. Islamic Civilization,
950-1150, Oxford 1973, 155-168, reprinted in George Makdisi, History and Politics in Elev-
enth-Century Baghdad, Aldershot 1990; Jonathan P. Berkey, The Formation of Islam: Religion
and Society in the Near East 600-1800, Cambridge 2003, 189-202.

10 Tbn al-Athir, al-Kamil fi FTa’rikh, ed. C. J. Tornberg, 13 vols., reprint Beirut 1979-1982, IX,

632.
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of the pro-Fatimid factionist al-Basasiri,!! and to strip the mosque where al-Basasiri
had preached from its status as congregational mosque as punishment for the sup-
port al-Basasiri had received from the Shi inhabitants of the quarter.1?

Baghdad saw the establishment of its first madrasas, the first and most famous
being the Nizamiya, founded by the Seljuk vizier Nizam al-Mulk in 459/1066.
Other madrasas soon followed, and at the time when the teaching of Abu I-Fawaris
Tirad is documented in the sama‘at on the manuscript, at least three or four ma-
drasas were established, all of them either Shafi‘T or Hanafi.!3 While the caliphs al-
Qadir (r. 381/991-422/1031) and al-Q2’im (r. 422/1031-467/1075) apparently were
inclined to the Hanbali madhhab,'* the Seljuk sultans adhered to and promoted
the Hanafi madbhab. In contrast, their famous vizier Nizam al-Mulk was a Shafii
and supported Shafii scholars, possibly because he intended to redress the balance
of power between the Shafi‘is and the Hanafis which had been disturbed by the
exclusive patronage of the Hanafis by the Seljuk sultans.>

The establishment of madrasas had great influence on the system of educa-
tion. The teaching in madrasas at least in the beginning did not necessarily differ
very much from the traditional ways of teaching in study circles (called halgah or
majlis) in mosques or private homes, with regard to the persons involved, the
methods, and the topics.!® But the shift from private study circles to madrasas
brought forward two developments in the system of education. On the one
hand, it promoted the seclusion of the different madhahib, as usually the stu-
dents would attend the madrasas of their own madhbhab.'” On the other hand, it
served the association of the scholars with the state, as they were working in in-
stitutions that were funded and partly controlled by state officials. It is likely that
the establishment of madrasas was partly owed to the rulers’ aim to gain control

11 Tbp al-Athir, al-Kamil, X, 9.

12 George Makdisi, The Rise of the Colleges. Institutions of Learning in Islam and the West, Edin-
burgh 1981, 14.

13 Cf. Daphna Ephrat, A Learned Society in a Period of Transition: The Sunni “Ulama’ of Eleventh-
Century Baghdad, Albany 2000, 28. For a detailed discussion of these and related institu-
tions of learning at the time, see George Makdisi, “Muslim Institutions of Learning in
Eleventh-Century Baghdad”, Bulletin of the School of Oriental and African Studies (BSOAS) 24
(1961), 1-56, 17-29.

14" Tra M. Lapidus, A History of Islamic Societies, Cambridge 1988, 172.

15 Omid Safi, The Politics of Knowledge in Premodern Islam. Negotiating Ideology and Religious In-
quiry, Chapel Hill 2006, 93-95; Jiirgen Paul, “Von 950 bis 1250”, in: Albrecht Noth und
Jurgen Paul, eds. Der islamische Orient. Grundziige seiner Geschichte, Wirzburg 1998, 217-252,
here 226; Lapidus, History, 172f.

16 See A. L. Tibawi, “Origin and Character of ‘al-madrasa™, BSOAS 25 (1962), 225-238, esp.
229-231, against George Makdisi, “Institutions”; cf. Ephrat, Society, 68-74; Jonathan P.
Berkey, “The Transmission of Knowledge and Muslim Identity: Medieval Institutions and
Modern Problems”, Nihon-Chiito-Gakkai-nenpo (Annals of Japan Association for Middle East
Studies) 21 (2005), 9-24, here 11.

17" Makdisi, “Institutions”, 15; cf. Lapidus, History, 164-67, Marshall G. S. Hodgson, The Ven-
ture of Islam, 3 vols., Chicago 1974, 111, 48.
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of the urban elites,!® and that the increasing role of madrasas in the system of
education signified a departure from the traditional opposition of scholars to the
state.!” We will come back to both aspects in the analysis of the certificates. The
famous scholar Abu Hamid al-Ghazali (450/1058-505/1111), possibly the most
prominent example for a scholar teaching at a madrasa while politically legitimiz-
ing his patrons and propagating their ideological interpretations,?’ happens to be
a contemporary of the attending shaykh of our lecture series and at the time these
series take place he himself teaches at the Nizamiya.

While not reaching the fame of al-Ghazali, the attending shaykh of our lecture
series is by no means unknown, either. In his time, Abt l-Fawaris Tirad b. Mu-
hammad b. ‘Ali al-Zaynabi was renowned both as a scholar and as the chief syn-
dic (naqib al-nuqaba’) of the Abbasids. In the literature he is sometimes also vocal-
ised Tarrad, but Tirad seems to be the correct reading.?! He was born in 398/1008
as a member of the influential Zaynabi family, which for several generations had
held the post of the chief syndic, among whose functions it was to supervise the
syndics of the different cities. The syndics in turn had to keep registers of nobility
in order to safeguard the purity of the lineage and prevent the intrusion of strang-
ers and the exclusion of rightful members. They also were to prevent Abbasid
women from marrying below their status, to care for the respectability of the
members and to secure that no one was deprived of his rightful share in pensions.
As the chief syndic, Tirad’s rights and duties also included the arbitration of con-
flicts within the Abbasid family, the imposition of legal penalties for crimes
committed therein, and the allocation of stipends and pensions.??

Tirad was first appointed to the office of the nagib of Basrah, and in 453/1061
became the chief syndic of the Abbasids. The chief syndic was a state official,
and he seems to have been one of the more important dignitaries, as he is regu-
larly mentioned among the first to render homage to a new caliph.?? Tirad once
acted as deputy for the caliph, while the latter was on pilgrimage,?* and he was

18 Paul, “950 bis 1250, 226; Makdisi, Justitutions, 55; Clara L. Klausner, The Seljuk Vezirate. A
Study of Civil Adminstration 1055-1194, Cambridge 1973, 22-27.

19 Hodgson, Venture, 111, 48; Safi, Politics, I-1i.

20 Safi, Politics, xxv, xxxi, xlii li, 90, 105-24.

2L Tbn Abi 1-Wafa, al-Jawhar al-mudiya fi tabaqat al-banafiya, ed. ‘Abd al-Fattah Muhammad al-
Hulw, 5 vols., Cairo 1987-88, 11, 282.

22 On the functions of the 7aqib, see Axel Havemann, art. “Nakib al-Ashraf”, in: Encyclopae-
dia of Islam, new ed., vol. 7, Leiden 1993, 926; Abu |-Hasan al-Mawardi, al-Abkam al-
sultaniya wa-lwilayat al-diniya, Cairo 1380/1960, 96-99; Abu Ya‘la b. al-Farra’, al-Abkam al-
sultaniya, ed. Muhammad Hamid al-Faqi, Beirut 1403/1983, 90-94; Louis Massignon,
“Cadis et naqibs baghdadiens”, Wiener Zeitschrift fiir die Kunde des Morgenlandes (WZKM )
51 (1948), 106-115, 111-112; Heribert Horst, Die Staatsverwaltung der Grosselgigen und
Horazmiahs (1038 - 1231). Eine Untersuchung nach Urkundenformularen der Zeit, Wiesbaden
1964, 55, 96, 98, 166.

23 E.g., Ibn al-Athir, al-Kamil, X, 96, 231.

24 Tbn al-Athir, al-Kamil, X, 168.
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often employed as envoy of the caliphs to different rulers and officials.?> He is
seen intervening in conflicts, though his actions are not always helpful in settling
them.?6 He is said to have been of the highest standing with the caliph.?” Tirad
adhered to the Hanafi madbhab and died in 491/1098.28

Apart from his administrational and official capacities, Tirad b. Muhammad is
also known as a mubaddith and a transmitter of numerous works. He is said to
have given dictations on padith in the Mosque of Mansur,?’ (according to Ibn
Abi 1-Wafa these amounted to 25),30 and is praised as the musnid of the Iraq.3!
The Mosque of Mansur, one of the five congregational mosques in Baghdad in
which the Friday prayers were held, was a stronghold of the Hanbalis, and they
watched carefully who was to be allowed to teach there.3? That Tirad was able to
teach there and possibly even had an own teaching circle (halgah) in the
mosque3? shows the respect that he must have had among the Hanbalis.

Ibn Hajar lists him as transmitter of 19 works, among them three of his own
and eleven works of Ibn Abi I-Dunya.3* His own works comprised a book on the
merits of the Prophet’s companions (fada’il al-sababah), his dictations (Amali
Tirad) and a collection by his contemporary al-Bardani®® called ‘Awali Tirad,¢

2> E.g., Ibn al-Athir, al-Kamil, X, 35, 63, 79, 136f.; Ibn Kathir, al-Bidaya wa-Lnibaya fi Lta’rikh,
14 vols., Cairo, n.d., XII, 91.

26 George Makdisi, “Autograph Diary of an Eleventh-Century Historian of Baghdad”, BSOAS
18 (1956), 9-31, 239-260, BSOAS 19 (1957), 13-48, 281-303, 426-443; references to Abu 1-
Fawaris Tirad are listed in part II (BSOAS 18 (1956)), 252, note 9. For his role in conflicts,
see BSOAS 18 (1956), 252, BSOAS 19 (1957), 40, 292; Ibn al-Athir, al-Kamil, X, 170.

27 Al-Dhahabi, Terikh al-Islim wa-wafayat al-mashabir wa-l-alam, ed. ‘Umar “Abd al-Salam
Tadmuri, 53 vols., Beirut 1987-2004, 491-500, 96.

28 On his life see al-Dhahabi, Tz7ikh al-Islam, 491-500, 95-97; idem, Siyar alam al-nubal@, ed.
Shu‘ayb al-Arna’ut et al., 25 vols, Beirut 1981-1988, XIX, 37-39; Ibn Abi I-Wafa’, al-Jawhar,
I, 281-282; Salah al-Din Khalil b. Aybak al-Safadi, al-Wafi bi-l-wafayat (=Das biographische
Lexikon des Salabaddin Halil ibn Aibak as-Safadi), 30 vols., Beirut 1931-2004 (Bibliotheka I-
slamica, 6), XVI, 419; George Makdisi, 1bn “Aqil et la résurgence de Ulslam traditionaliste of XI°
siécle (V* siécle de ’'Hégire), Damascus 1963, 183-86.

29 Al-Dhahabi, Tirikb al-Islam, 491-500, 95; idem, Siyar, XVIII, 38.

30 Tbn Abi I-Wafa, al-Jawhar, 11, 282.

31 Al-Dhahabi, Siyar, XIX, 37. Transmitters of padith who transmitted a very large number of
sound apadith sometimes were given the honorary title musnid (usually of a certain region,
e.g. musnid al-Iraq, musnid al-Sham etc.). Cf. Ignaz Goldziher, Mubammedanische Studien,
vol. 2, Halle 1890, 226f. Apparently, a musnid usually had to be of high age and was thus
able to serve as a link between different generations, which made him essential for creating
short asanid comprising only a few persons. Thus al-Dhahabi says of Tirad’s brother Abu
Ya‘la Hamza b. Muhammad al-Zaynabi (407/1016-504/1111) who lived for almost a hun-
dred years that he could have become the musnid al-dunyi, had he only started hearing
abadith in his youth. Cf. al-Dhahabi, Siyar, XIX, 352.

32 Makdisi, Rise, 15-16.

33 Makdisi, 16n “Aqil, 183.

34 Tbn Hajar al-‘Asqalani, al-MuGam al-mufabras, ed. M. Sh. Amarir al-Mayadini, Beirut
141871998, 466.

35 Abi ‘Ali Ahmad b. Muhammad al-Bardani (416/1025-498/1105); see al-Dhahabi, Siyar,
XIX, 219-222.
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the latter probably being a compilation of abadith with short or “high” (‘%)
asanid. Manuscripts of Tirad’s dictations seem to have been preserved in the
Zahiriya library, now Asad library.3” Ibn Hajar gives their number as 25, corre-
sponding to the number of dictations mentioned by Ibn Abi [-Wafa’.38

While the sources unanimously depict Tirad as a distinguished mubaddith who
transmitted a lot, they do not provide us with many details. This is where the
certificates of audition come into play, allowing us to draw conclusions concern-
ing Tirad’s role as a teacher, the course of lectures, the teaching culture and the
participants in his lectures. The following observations are based on an analysis
of about 100 certificates of audition, in which Tirad acted as the attending au-
thority. Altogether, about 300 notes relating to the transmission are recorded on
the manuscript, ranging from very basic balagh notes, which indicate that a stu-
dent reached a certain paragraph, to complete certificates of audition, in which
the names of the attending authority, the reader, the writer of the certificate and
the names of all the participants in the lecture are recorded together with the
date of the session.

About 100 of the notes are written on separate pages at the beginning and the
end of the respective parts. These are usually detailed certificates of hearing. In
addition, there are about 100 notes distributed over the margins of the last pages
of each part, including both detailed certificates and short notes. The title pages
of each part also contain about 10 to15 notes each, amounting to another 100. A
large part of these latter notes is illegible. Many of them seem to record only the
names of single listeners and do not bear a date, but there are also a couple of
detailed certificates. Altogether, about half of the transmission notes constitute
detailed certificates, the largest part of which is connected to the teaching activity
of Tirad al-Zaynabi. The following analysis comprises almost all detailed certifi-
cates involving Tirad al-Zaynabi and thus provides a thorough insight into his
teaching activities.

Most of the certificates belong to different lecture series in which the whole
book or large parts of it were read to a certain group of participants during a spe-
cific time period. Certificates that belong to the same lecture series always shared
the gari’ and at least part of the participants. The lectures were always held within
a period of a couple of months. In some cases, in addition to the above, the
writer of the certificates of a series also remained the same and thus the handwrit-
ing is similar. In this way, at least eleven different lecture series could be identified
in which the whole book, or a large part of it, was read. In addition, there are at
least ten certificates that do not belong to one of the above lecture series. Some of
these may constitute additional lecture series while others may record single ses-

36 Tbn Hajar, MuSam, 466, Nos. 488, 1337, 1338.
37 Ibn Hajar, MuSam, 600.
38 Ibn Hajar, MuSam, 315.
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sions, in which only a certain part of the book was read. Due to the illegibility of
part of the certificates some single lectures cannot be documented. However, it is
unlikely that a complete lecture series of the whole book escaped my attention.

The role of Abu I-Fawaris Tirad

There are no sama‘at on the manuscript in which Abu 1-Fawaris is himself listed
as a listener, which is not surprising, since he only acquired the manuscript
sometime between 462/1070 and 472/1080 when he was already an elderly man.
He had heard the complete book in 412/1021 with Ibn al-Badi (d. 420/1029), as
is mentioned in a note.3 The first dated entry with his name as the attending
shaykh (al-shaykh al-musmi‘) dates from Ramadan 472/March 1080, the last from
Muharram 491/December 1097, shortly before his death. Abu I-Fawaris figures as
the attending shaykb in all the certificates that include his name, but he is never
mentioned as reader (gari’) or writer of the sama‘ record (katib al-sama) or in any
other position.

In the certificates, usually several titles and offices of his are mentioned. Typi-
cally, he is addressed as

Jo o 22 oolb Gl gl epabl Oles e all (5 STl el i oY) e )
g

(The Sayyid, the Exalted, the Unique, the chief syndic, the Perfect, bearer of the two
nobilities, shooting star of the two courts, Abt [-Fawaris Tirad b. Muhammad b. ‘Ali al-
Zaynabi.)

Some certificates have al-sharif instead of al-sayyid, but in at least one case both
titles occur together.*? The order may differ slightly from the above. The lagab al-
Kamil and the office naqib al-nugaba’ occur on almost every certificate, while any
other part may be left out. In some cases, his name is omitted and he is only re-
ferred to by his lagab al-Kamil and some of his titles and offices.

The title Dbi Esharafayn, the bearer of the two nobilities, refers to him com-
bining erudition and scholarship with noble ancestry.! The title Shibab al-
Hadratayn, shooting star of the two courts, is even more noteworthy, especially
as it is not mentioned in the bibliographical literature on Tirad. It may be seen
as an indication that Tirad held official positions both at the Abbasid court and
the court of the Seljuk sultans, as the use of a-Hadratayn in titles in Seljuk times
usually refers to the Abbasid and the Seljuk court.*? While the biographical

39 Page 207, left side.

40 Page 31, right side.

41 Tgnaz Goldziher, “Ueber Dualtitel”, WZKM 13 (1899), 321-329, 329.
42 Ibid.
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literature mentions the high standing of Tirad with the caliphs, the use of the ti-
tle in the certificates may be seen as evidence that Tirad also associated with the
Seljuks and apparently was not at all at distance from the new ruling elite. How-
ever, it has to be remarked that both Tirad’s son “Ali b. Tirad and his father, Aba
l-Hasan Muhammad are said to have been given the title Nizam al-Hadratayn.¥
While “Ali b. Tirad, who followed his father in the office of the raqib al-nugqaba’
and served as vizier to the caliphs al-Mustarshid and al-Muqtafi, is likely to have
had close relations with the Seljuks, Tirad’s father already died around 426/1035,
long before the Seljuks entered Baghdad. As the title in his case apparently must
be understood in a different sense, it cannot be ruled out that it does not refer to
Seljuks in the case of Tirad, either, all the more the reference to ‘Ali b. Tirad is
questionable and may be due to a mistake.**

The dates of the lectures

The certificates of audition usually record the month and the year in which the
lecture took place. In about a fourth of the certificates, exact dates appear includ-
ing the day of the week. In a few cases only the year of the lecture is mentioned
and in some cases no date is recorded at all. The following table shows the
schedule of the different lectures by month (1=al-Muharram, 12=Dha I-Hijjah)
and year. Capital letters refer to lecture series documented by several certificates
while lowercase letters indicate single lectures. The lectures indicated by b, h,
and j seem to be connected to the series B, H and ] respectively, but do not fit
into the schedule. They will be discussed separately. Some lectures were not in-
cluded into the table, as the certificates only record a year (e.g. in the year
490/1097), but no month.

43 For “Ali b. Tirad, see Ibn Khallikan, Wafayit al-ayan wa-anb@ abn@’ al-zaman, ed. Thsan

‘Abbas, 8 vols, Beirut 1968-1977, IV, 454, and, based on this, Goldziher, “Dualtitel”, 4. For
Abt [-Hasan, see Ibn al-Jawzi, al-Muntazam, XV, 163, 183, 198, 206; Ibn Kathir, al-Bidaya
wa-I-nibaya, X11, 94. Tirad’s father Abu |-Hasan is also referred to with the title Nizam al-
Hadratayn in one certificate of our manuscript (page 175, right side). The passage reads:
“(...) Tirad b. al-Ajall al-Sayyid (...) ? Naqib al-Nuqgaba’ al-Rida Dhi I-Fakhrayn Nizam al-
Hadratayn Abi I-Hasan Muhammad b. ‘Ali al-Zaynabi”.

The only reference I found which mentions the title Nizam al-Hadratayn in connection
with Ali b. Tirad is the one in Ibn Khallikan which is also adduced by Goldziher. How-
ever, in the reference it says that some lines of poetry were sent to “the naqib al-nuqaba’
‘Ali b. Tirad al-Zaynabi, and he was given the honorary name Nizam al-Hadratayn Abi -
Hasan.” While “Ali b. Tirad al-Zaynabi bore the kunya Abu 1-Qasim, Tirad’s father was
known by the kunya Abu -Hasan. So possibly the title Nizam al-Hadratayn was not given
to ‘Ali b. Tirad at all.

44
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472 A | A
473
474
475
476
477 BC
478 | BC | BC | bC D|D| D D E
49 | E | E | E | F | FG | FG
480 Hh | Hh h
481 i
482 Jj
483
484 k
485
486 I
487
488 M | M M M
489
490 N | No Q
491 | R

Of the lectures A, B, and C, most certificates record the exact date, and of lec-
tures D and E at least one session is recorded with exact date. All these lectures
took place on Saturdays. Of the following lectures (F to 1), the certificates do not
contain exact dates except for one lecture of h, which took place on a Tuesday.
Of Lecture M three certificates record exact dates, one session was held on a
Tuesday, two sessions on Saturdays. All certificates of series N record the day of
the week and the sessions took place on Wednesdays, Saturdays and a Friday.
Lecture o is dated to a Friday. Lectures of Series Q were held on Tuesday, Friday
and Sunday.

Most of the lecture series begin either in Dhu I-Hijjah or in Jumada l-ala or
Jumada l-akhira. About half of all sessions take place in Jumada I-ala or Jumada I-
akhira, while only single sessions take place between Rajab and Dhu 1-Qa‘da,
apparently in most cases because the respective lecture series took longer than
intended. While there is no apparent reason why lectures were preferably held in
these two months, the disproportionate distribution of the lectures over the
months is striking. It seems that the lectures were not held on demand, but
rather regularly in certain months.
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Except for the series that took place in 490/1097 and for the series J, the sessions
seem to have taken place on a regular basis. Usually the parts (4/z4’) of the book
were read in consecutive order, one part (j#z)) of the book was read during a ses-
sion, and the sessions were held once a week. A teaching of the complete book
thus took about ten weeks or two to three months. In some cases, the sessions
paused for about a month and were then resumed where they had stopped. This
results in slightly longer periods for the reading of the complete book. Series J, N
and Q differ from the above scheme. In these series usually two parts of the book
were read in one session and at least in series N and Q the single lectures took
place only a few days after each other. In both cases the lectures did not strictly fol-
low the order of the book. At least in the case of the series N and Q, the motiva-
tion seems obvious: Tirad was already in his 90s, and those interested in hearing
the book needed to hurry lest his death prevent the completion of the sama.

The place of the lectures

Biographical dictionaries often tell us with whom a scholar studied, but almost
never give an indication to where this took place or to which school a scholar
may have been affiliated.®> Certificates of hearing in many cases provide answers
to these questions. From the sama‘at from Damascus, for instance, a lot can be
learned about the use of school buildings and their role in the teaching culture.*
In our case the certificates usually do not contain any information about the
places of teaching. Of the 100 certificates analysed, only four mention a place.
This is particularly striking when compared to the abundance of place names in
the sama‘at from Damascus about a century later. The (few) certificates on the
manuscript that date from 598/1202 and later, when the manuscript was trans-
ferred to Damascus by Ibn Qudama al-Maqdisi who had acquired it in Baghdad,
usually contain place names, but it is difficult to decide at this point whether the
inclusion of the place in the sama‘ar became custom only in the course of the
6t/12th century, whether this was practiced more consistently in Damascus than
in Baghdad or whether it was left to the discretion of the writer of the sama‘ re-
cord to include the place or not.

We have seen that Tirad held dictations on hadith in the Mosque of Mansur.
However, the Kitab al-Amwal is not a work on hadith but a book of law, and we
should not a priori assume that because Tirad gave lectures in the Mosque of
Mangur all of his lectures were held there. According to the certificates, one ses-
sion was held in a private home in the Bab al-Basrah Quarter of Baghdad. How-

4> Jonathan P. Berkey, The Transmission of Knowledge in Medieval Cairo, Princeton 1992, 18;
idem, Formation, 225; Ephrat, Society, 59.

46 Stefan Leder, Yasin M. al-Sawwas, and Ma’miin al-Sagharji, MuSam al-samiat al-Dimash-
qiya al-muntakbaba min sana 550 ila 750 b./1155 ila 1349 m., Damascus 1996, English Intro-
duction, 34.
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ever, it is not entirely clear whether this is the home of Tirad, the musmi‘, or the
home of the writer of the sama‘. The entry reads (the names of the participants
are left out):47
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((...) heard this section from the beginning to the end under the supervision of the Say-
yid, the Exalted, the Unique, the chief syndic, the Perfect, bearer of the two nobilities,
shooting star of the two courts — may God prolong his prosperity — with al-Mu‘ammar
b. Muhammad b. al-Husayn al-Bayyi© (...) reciting the text; and the writer of the sama‘
note, Ahmad b. ‘Abdallah b. al-Husayn b. al-Banna’ al-Bazzaz al-Shafi, followed the
lecture from the beginning of the thirteenth page to the end of the section, this being

seven pages. This happened on Saturday, 7 Dhu I-Hijja 477 in his home in the Bab al-
Basrah quarter.)

As we can see, the name of the attending authority, Tirad, is not given in the
note, but he is referred to only by his lagab al-Kamil (the Perfect) and by his ti-
tles and offices. The writer of the note, one of the few Shafii scholars mentioned
in the certificates, missed about two thirds of the chapter in the beginning.
While the place of the lecture is recorded (“his home in the Bab al-Basrah quar-
ter”), it is not entirely clear, whose house is meant. It may refer to the writer of
the note, indicating the lecture took place in his house. However, the fact that he
missed a large part of the lecture calls for an explanation if it was his home. Al-
though he may have had other obligations, it seems rather hard to imagine that
the lecture would have taken place without the host. A second sama‘ note from
the same lecture series also refers to a house in the Bab al-Basrah quarter, where
the lecture took place:*8
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(The shaykhs (...) heard all of it [i.e. of the respective part] under the supervision of the
Sayyid, the Exalted, the Perfect, the chief syndic, bearer of the two nobilities Tirad b.
Muhammad b. ‘Ali al-Zaynabi, with al-Mu‘ammar b. Muhammad b. al-Husayn al-Bayyi*,
who also wrote the sama‘ note, reciting the text in Muharram 478 [May 1085] in his
home in the Bab al-Basrah quarter.)

It is not impossible that the lectures of one and the same lecture series were con-
ducted at different places, but it seems rather likely that it is Tirad’s home that is

47 Page 49, right side.
48 Page 97, right side.
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referred to in these certificates. This view is supported by a third certificate from
a different lecture series. In this certificate, dating from Saturday, 5 Rabi® al-
awwal 490/21 February 1097, it is stated explicitly that the lecture took place in
the house of the naqib (fi dar al-naqib bi-Bab al-Basrah).*’

The last certificate that contains information on the place is a short notice,
also dated to 490/1097:0
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(Aba Bakr Muhammad b. ‘Umar b. ‘Abd al-‘Aziz b. Tahir al-Bukhari, known by his
lagab Adib Kakk, heard the complete section from his patron, the Perfect, the Exalted,
the Sharif, the chief syndic, shooting star of the two courts, bearer of the two nobilities,
on Friday, half of it in the Mosque of al-Mansur and half of it in ... [illegible] in Rabi*
al-akhir 490 [March-April 1097] and with him ... [illegible].)

Muhammad b. ‘Umar, known as Adib Kakk, was a Hanafi scholar, originally
from Bukhara who during his travels also settled in Baghdad for a while and later
served as Imam of the Hanafis in the Holy Mosque of Mecca.’! He was born in
450/1058 or 451/10592 and died in 525/1131.5% From the notice above we can
learn that he sojourned in Baghdad in 490/1097 and that he attended lectures of
Tirad, two details that cannot be found in the biographical literature. For our
purpose, however, the important fact is that at least part of a lecture of the Kitab
al-Amwal by Tirad was held in the Mosque of Mansur.

Thus, the certificates document that at least part of the lectures took place in
Tirad’s home, and that another part was given in the Mosque of Mansar. Often
lectures in a mosque would be held on Fridays, after the service. As there are
only two cases in our certificates in which it is mentioned that a lecture took
place on a Friday, while at least 21 lectures took place on other days, it seems
likely that a larger part of the lectures did not take place in the mosque. How-
ever, as lectures might also be held in the mosque on different days and in some
series no exact date is mentioned at all, we cannot be sure where these lectures
took place. In 489/1096, Tirad made the jajj and taught in Mecca and Medina.
As we have no certificates from this year and the subsequent lectures in
490/1097 are those that explicitly refer to Baghdad, we may conclude that Tirad
did not give lectures of the Kitab al-Amwal in Mecca or at least that he did not
take along his own manuscript.

49 Page 58, right side.

50 Page 228, right side.

51 Al-Safadi, Wafi, IV, 243.

52 Al-Dhahabi, Ta’rikh al-Islam, 520-530, 137, informs us that he lived 74 years.

53 In addition to the entries in al-Dhahabi and al-Safadi, see Ibn al-Jawzi, al-Muntazam, XVII,
268.
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The size of the classes

The numbers of participants in the different lecture series differ considerably and
vary from single participants to numbers of about 60 and more. In most lecture
series, numbers of about 10 to 25 are the rule. Certificates which only record sin-
gle participants usually are single copies and are not part of a series. Possibly in
these cases the completion of single lectures was only indicated by balagh notes
that could not be identified and only the completion of the whole book was re-
corded in a sama“ certificate.

An increase in the size of the classes can be observed. While until 481/1088
usually less then 30 participants attend the lectures, in 482/1089 and especially
in 488/1095 and 490/1097 the number hovers around 60. As we have seen, this
is not due to the lectures taking place in a mosque. Instead, we must assume that
it was Tirad’s growing age that led to this increase in the number of participants.
The older Tirad grew, the better all the asanid were becoming which he had ac-
quired in his youth. As he had heard the Kitab al-Amwal from Ibn al-Badi at the
age of fourteen in 412/1021, people acquiring a transmission license from him in
490/1097 could bridge a gap of almost 80 years. This also accounts for the large
number of children present in these latest lecture series (see below).

The group size may also vary in the course of the lecture. While some groups
have a more or less stable size (although individual participants may change), in
other groups the size varies a lot. For instance, there is a considerable increase in
the number of participants over the course of series C. While in the first five or
six sessions the number of participants remains constantly around fifteen (al-
though there is some fluctuation), the number increases to around thirty in the
last four sessions, reaching thirty-nine in the penultimate session. The fluctuation
increases and while in the first five sessions about thirty persons take part alto-
gether — ten of them regularly - in the last sessions this number increases to more
than eighty. The increase may be related to the contents of the sections read in
the different sessions. The Kitab al-Amwal consists of three main parts, the kitab
al-fay’, the kitab al-khums, and the kitab al-sadagah. The increase in the number of
participants roughly coincides with the beginning of the kitab al-sadagah. Eleven
persons miss the first part of the lecture and start listening only with the chapter
on the sadagah on cows, shortly after the beginning of the kitab al-sadaqah. Possi-
bly, the traditions and explanations on sadagqah - the legal alms tax — were consid-
ered more relevant for the majority of the participants than the rulings on booty
and its distribution. However, these considerations are only conjectural, and in
general the last chapters of the book do not tend to be heard by more participants
than any other part.
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Procedures and practices in class

A lot can be learned from the certificates about the procedures and practices in
class. The lectures appear to have been partly open to the public. While there is
always a number of regular participants that attend all or almost all lectures of a
series, other participants only take part in single sessions of a series or only take
part for a couple of sessions.

The attendance of the participants is recorded very thoroughly, and persons
who did not attend the whole session are mentioned at the end of the certificate
with details concerning which parts they heard and which parts they missed. An
example of this meticulous recording can be seen in Figure 3.°* In lines six and
seven, we find the name Abu I-“Abbas Ahmad b. al-Hasan b. al-Mutahhar al-
Daljjani al-Khatib crossed out. In the margin next to the name, we find a remark
that al-Dulijani missed five pages at the beginning of the part. (wa-fata I-Dilijani
F-Kbatib khamsa awrdq min awwal al-juz’). And at the end of the sama note, after
the date, it is added that al-Dalijjani and a Mansur al-Hamzi (or al-Humri) were
present only from page six onwards. (Wa-sami‘a min awwal al-waraqa al-sadisa ila
akhirihi Abi I“Abbas Abmad b. al-Hasan b. al-Mutabbar al-Dilijani -Khatih wa-
Mansir al-Hamzi wa-dbalika fi I-ta’rikb.)

The thorough recording of the absences gives evidence that participants com-
ing late were a common sight in these lectures. At least one fourth of the certifi-
cates record participants that missed part of the lecture. That a participant missed
part of a lecture did not disqualify him to act as the writer of the sama‘, as we
have seen above, and the certificates document a few incidents in which the
writer of the sama‘ did not attend the whole session. It seems to have been
common that one participant put down the certificates of several lectures of one
series. However, in a couple of cases we can observe that the writer of the sama
changed although the “regular” writer of the sama® was present. Apparently the
role of the Katib al-sama‘ was not formalized.

The fact that it was not uncommon that participants missed parts of a lecture
resulted in another phenomenon documented through the certificates. If they
later intended to be able to transmit the whole work, participants who missed a
lecture needed to catch up with the material. Therefore follow-up sessions were
held for participants who missed some sessions or parts thereof. We find certifi-
cates which record lectures of the same part of the book with the same gar’ tak-
ing place only a month or two apart. In the latter of these lectures, people take
part who usually attend the previous lecture series, but missed the respective
parts. Thus, this seem to be no regular lecture series, but rather follow-up ses-
sions that were held in order to enable some participants to catch up on the

5% Page 72, right side, upper note.
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parts they missed. The lectures b and h mentioned above seem to be of this na-
ture and do not constitute lecture series of their own.

In other cases, participants later added a notice to a certificate in which they
indicate that they had caught up on what they missed. An example of this can be
seen in Figure 4.°> Towards the end of the main certificate it is stated that the ju-
rist Aba ‘Abdallah Muhammad b. Ibrahim b. Salim al-Hini and al-Hasan b.
Muhammad b. Ahmad al-Hanafi al-Astarabadi®® were only present from the
fourth page onwards. The certificate is dated Tuesday, 15 Jumada I-ula 480/17 Au-
gust 1087. The additional lines say that Abua Yasir, who is the gar?’ of the lecture
series, recapitulated for Abu ‘Abdallah Muhammad the four pages that he had
missed. This happened in Rajab 480/October 1087, two months after the regular
session. (AGda al-shaykh Abi Yasir li-I-faqih Abi ‘Abdallah b. Mubammad b. Ibrahim
b. Salim al-Hini ma fatabu wa-hiya arba‘at awraq wa-kataba fi Rajab min sanat tha-
manin.)

In a similar instance, “Ali b. Thabit b. “Ali al-Harbi,” a regular participant in
series B, in which also Abu Yasir served as the gar’, missed the first four pages of
the lecture which took place in Muharram 478/May 1085. In a separate note on
the margin it is declared that ‘Ali b. Thabit heard the whole part from Tirad with
Abu Yasir as the gari’ in 478/1085 (as is documented in the other certificate) ex-
cept for four pages on which he caught up in 480/1087. Thus in this case it took
two years before the missing parts could be recapitulated.

Usually, it is assumed that the certificates of audition were written immedi-
ately after the session, and it is very likely that this was indeed the prevailing rou-
tine. However, there is at least one instance, where the certificate was written
about a month after the session, as is indicated in the certificate itself:>8
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(He wrote the sama‘ note in Jumada l-ula 479 [August-September 1086], and the lecture
had taken place in Rabi® al-awwal [June-July] of the said year.)

There is no strict order in which the participants appear in the sama‘at, but there
are some trends that can be observed. For instance there is a tendency to name
people of high rank at the beginning of the certificate, and relatives are usually
mentioned together and their degree of relationship is recorded (e.g. “and his

» » «

brother”, “and his nephew”, “and his two sons”).

55 Page 31, right side, upper certificate.

56 Lived 455/1063-541/1146, came to Baghdad in 476/1073 and attended lectures of Tirad
and his brother Abt Nasr, among others. Cf. al-Dhahabi, Tz’r7kh al-Islam, 541-550, 59.

57 Died 512. Although he reached an old age, he transmitted little. Cf. Ibn al-Najjar, Dhayl
T#rikh Baghdad, ed. Qaysar Farah, 5 vols., Hyderabad 1398/1978-1406/1986, 111, 226f.

58 Page 49, left side.
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In one entry we find the remark that one of the participants, Abu I-Su‘ad
Ahmad b. Muhammad, known as Ibn al-Bajisra’1, used the session for a collation
of his copy with the manuscript at hand (wa-Grada bi-kitabihi).>° Apparently, it
was possible to collate manuscripts during regular teaching sessions. This is also
the only reference I found to suggest that participants in the lectures had their
own manuscripts with them.

The qurra’

From 472/1080 to 481/1088, one gars’ features very prominently, Abu Yasir Mu-
hammad b. ‘Ubaydallah b. Kadish al-‘Ukbari, who died in 496/1103, five years
after Tirad. He served as gar/” in at least five lecture series (A, C, E, G, H), in two
follow-up series, each comprising a couple of sessions (c, h), and in some single
sessions that could not be related to a specific lecture series. Altogether he is men-
tioned as gar’’ in about 40 certificates. He was a Hanbali mubaddith and had a
loud or strong voice, which of course made him ideally suited for working as a
qar?. In the biographical literature he is mentioned as being gari’ abl Baghdad and
mustamls,®® as well as mufid Baghdad (on the mufidin, or teaching assistants, see be-
low).61 After 481/1088, Abu Yasir’s name does not occur on the certificates. As he
is said to have heard lectures from Abu I-Hasan al-Mawardi, who died in
450/1058, he most probably was born before 430/1039 and was thus in his forties
or fifties when he served as gar?’.

In the period of his activity, there are three other qurra’, who each appear in
one lecture series. In series B (Dhu I-Hijja 477 to Muharram 478/April to May
1085), the lecturer is al-Mu‘ammar b. Muhammad b. al-Husayn al-Bayyi“.6? Only
three certificates of this series could be identified, and it is possible that the lec-
tures did not comprise the whole book. The biographical literature designates him
as reciter (mugqri’) and as an elementary teacher. He died in 514/1120, aged 90,
and thus was in his fifties when he worked with Tirad.

In series D, lasting from Jumada l-ala to Ramadan 478/September 1085 to
January 1086, the lecturer is Abu Sa‘d al-Hasan b. “Ali b. ‘Abd al-Wahhab, whom
I could not identify yet. In lecture series F, Rabi® al-akhir to Jumada l-akhira 479/
July to September 1086, it is Aba I-Barakat Hibat Allah b. al-Mubarak b. Musa al-
Saqati. He died in 509/1115. He does not seem to have been a reliable transmit-
ter,®3 but he is also referred to as teaching assistant (mufid) in the biographical lit-
erature.®

59 Page 228, right side.

60 Al-Dhahabi, Ta’rikb al-Islam, 491-500, 240.
61 Tbn al-Jawzi, al-Muntazam, XVII, 82.

62 Al-Dhahabi, Terikh al-Islam, 510-520, 377.
63 Ibn al-Jawzi, al-Muntazam, XVII, 144,

64 Al-Dhahabi, Ta’ikb al-Islam, 501-510, 235f.
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In the last years of Tirad’s activity, different gurra’ are employed. Four of them
served as gars’ for one lecture series of the entire book. Of these I could not iden-
tify Abu 1-Qasim ‘Abdallah b. Muhammad b. Ahmad al-Ruwaydashti (series N,
Rabi® al-awwal to Rabi® al-akhir 490/February to March 1087) and Abu I-Faraj Mu-
hammad b. ‘Abdallah al-Labban who together with his sons ‘Abd al-Salam and
Muhammad acted as lecturer in series J (Jumada l-akhira 482/August-September
1089).

Abu |-Hasan °Ali b. “‘Ubaydallah b. Nasr al-Zaghuni (455/1063-527/1133)% was
the gari’ of series M (Jumada l-ula to Shawwal 488/May to October 1095). Al-
Zaghuni was one of the eminent Hanbali scholars of his time, jurist, imam, and
writer of an annalistic history. The last lecture series that could be completed in
Tirad’s lifetime (series Q, Dhu I-Hijja 490/November 1097) was read by Abu
‘Abdallah al-Husayn b. Muhammad b. Khusra al-Balkhi (d. 526/1132),%¢ who was
a Hanafi scholar and who is designated as mufid ahl Baghdad in the biographical
literature. There are a few other persons who appear as gurra’ in the certificates, but
as they are all only mentioned once, they need not be discussed here. As we can
see, several of the qurra’ are well-known scholars, and some are known as lecturers
or assistant teachers in the biographical literature.

The assistant teachers (mufid)

In addition to the three assistant teachers named above who served as gurra’, at
least one more of the participants mentioned in the certificates is designated as
mufid or mufid Baghdad in the biographical literature: ‘Abd al-Wahhab b. al-
Mubarak al-Anmati (462/1070-538/1143).67 This al-Anmati appears in several cer-
tificates. He is recorded as listener to the Kitab al-Amwal in at least three differ-
ent lecture series between 477/1085 and 481/1088 (C, E, H), the follow-up ses-
sions b and h, and the session 1, all under the direction of Tirad b. Muhammad
and all with Abu Yasir Muhammad b. ‘Ubaydallah as the lecturer. In 490/1097,
al-Anmati himself is listed as gar7’ in a session that could not be related to one of
the lecture series.®®

Another of the mufids mentioned above also appears in the certificates apart
from his function as gar#”. Al-Husayn b. Muhammad b. Khusra al-Balkhi regularly
takes part in the lecture series M (Jumada l-ala to Shawwal 488/May to October
1095) and at least once figures as the writer of the respective sama note.®” In a

65 Al-Safadi, Wafi, XXI, 294; Ibn al-Jawzi, al-Muntazam XVII, 144; al-Dhahabi, Tarikh al-
Islam, 521-530, 154-56. On al-Zaghuni see also George Makdisi, Ibn “Aqil, 265-267.

66 Al-Safadi, Wafi, X111, 38-39; al-Dhahabi, Tarikh al-Islam, 521-530, 144.

67 Al-Dhahabi, Siyar, XX, 134-137, idem, Ta’rikh al-Islam, 531-540, 466f. See also Ibn al-
Najjar, Dhayl, 1, 380-384, Ibn al-Jawzi, Muntazam, XVIII, 33f.

68 Page 26, right side.

69 Page 3, right side.
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single certificate, a Muhammad b. “Ali b. Maymaun is listed as gar” .70 This may
be Abu I-Ghana’im Muhammad b. “Ali b. Maymun b. al-Narsi (424/1033-510/
1116), who is also said to have been a mufid.”!

The task of teaching assistants (mufid or mud) was to help other students by
repeating passages, listening to the students’ repetitions and explaining difficult
parts of the lesson to them.”? In our case, the mufids seem to have been assigned
various tasks, from reading lectures to recording the names in the sama‘at. Al-
Anmati, who in at least four lecture series is recorded as a listener without any
particular function, most probably fulfilled his duty as mufid, explaining and re-
peating the lesson to other participants. In the sama‘ar themselves, we find no
indication as to who had the function or position of a mufid or mu‘d. However,
we may infer that persons who take part in several lecture series of the same work
with the same presiding shaykh may have done so because of their responsibili-
ties as assistant teachers and not only for reasons of piety.

The participants

The sheer amount of data makes an analysis of the composition of the audience
and the backgrounds of the participants a tedious task, all the more as most of
the names found in the certificates are not documented in the biographical lit-
erature and the handwriting often makes it impossible to establish the names
with certainty. Taking into account the size of the different groups of partici-
pants and the fluctuation in the groups, the total number of students that heard
at least part of the Kitab al-Amwal from Tirad can be estimated to amount to
about 500 to 800. About 100 to 150 students may have heard the entire work.

Social background

Based on the titles, the occupation and the nisbabs, a substantial part of the par-
ticipants belong to the scholarly and social elite. There are a several jurists and
judges, which is not surprising, as the Kitab al-Amwal is a book of law. A number
of preachers (khatib) is also recorded. Other occupational designations in the cer-
tificates include broker (dallal), clothes merchant (bazzaz), maker or seller of bed
coverings (anmati), book/papermaker or -seller (warraq), cotton manufacturer or
seller (gattan) and laundryman or bleacher (gassar). However, it is sometimes im-
possible to decide whether these designations indicate that these were the par-
ticipants’ occupations or whether they refer to an ancestor and simply became
part of the name.

70 Page 3, left side, dated to Jumada l-akhira 484/July - August 1091.
71 Al-Dhahabi, Terikh al-Islam, 501-510, 256f.; cf. al-Safadi, Waf, IV, 143f.
72 Berkey, Transmission, 39-42; Ephrat, Society, 109-110.
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In the lecture series of the late 470s and early 480s/late 1080s, a number of
prominent members of important families take part in the lectures. Some partici-
pants come from prominent families of Hanafi legal scholars, among them the
Damaghanis” and the Zaynabis — Abu |-Fawaris Tirad himself belonged to the
latter family. At least ten persons seem to belong to the House of the Abbasids,
indicated by their titles (al-sharif),’* their nisbahs (al-‘Abbasi, al-Hashimi, al-
Zaynabi), and regnal titles in their nasab (like al-Muhtadi bi-llah, al-Wathiq bi-
l1ah, or al-Mutawakkil “ala llah). Only a few of these could be found in the bio-
graphical dictionaries. Among them is Abu 1-Fadl Muhammad b. ‘Abdallah b.
Ahmad b. al-Muhtadi bi-llah (d. 537/1143), a descendant of the former caliph
who had reigned from 255/869 to 256/870. Abu 1-Fadl b. al-Muhtadi figures as a
transmitter of three works in Ibn Hajar al-‘Asqalani’s MuGam al-Mufahras.” Abu I-
Izz Muhammad b. al-Mukhtar b. Muhammad b. ‘Abd al-Wahid b. al-Mu’ayyad
bi-llah, too, is listed as transmitter in Ibn Hajar’s MuGam, although not much
seems to be known about him apart from this.”® Abu I-“Abbas Ahmad b. “Abd al-
Sami® b. ‘Ali al-Hashimi was a Hanafi jurist.”” The proportion of prominent
scholars or participants from social elites seems to be higher in the earlier lecture
series than in the later ones.

Religious affiliation

Most participants that could be identified were either affiliated to the Hanbali or
to the Hanafi madbhab. Only two Shafii scholars could be identified, and so far
no Malikis’® or Zahiris. As no complete examination of all the participants re-
corded in the certificates was made, and the religious affiliation of a large part of
the participants remains unknown, the results can only be provisional and
should not lead to general conclusions. Nevertheless, the distribution of affilia-
tions observed so far deserves closer attention. Aba ‘Ubayd’s work must have
been relevant for all madhahib, his juridical position was considered to be some-
where between Malik’s and al-ShafiT’s, and several authors rank him among the
Shafi‘is.”? Malikis and Zahiris only constituted a minority in Baghdad in the

73 Ephrat, Society, 161.

74 1In this case, the title alsharif evidently encompasses members of the Abbasid family and is
not confined to descendents of ‘Ali, as some of the persons so called in the sama‘it can be
identified and are direct descendents of al-‘Abbas. Cf. C. van Arendonk, art. “Sharif”, in:
The Encyclopaedia of Islam, new ed., Leiden, vol. 9.

75 Ibn Hajar, al-MuSam, 531.

76 Ibn Hajar, al-MuSam, 544.

77 Al-Safadi, Wafi, VI, 62.

78 The nishah of one participant may be read as al-Maghribi, in which case it is not unlikely
that he was a Maliki (page 3, left side).

79 Gorke, Das Kitah al-Amwal, 28F.
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5t/11th century,® so their apparent absence from the certificates is hardly sur-
prising, but the Shafi‘is constituted an important faction. As we have seen,
Tirad, although himself Hanafi, must have held close ties to the ruling Seljuks.
Although themselves adhering to the Hanafi madhbab, their vizier Nizam al-
Mulk strongly promoted the Shafi‘i cause, inter alia through the establishment of
colleges. The relative absence of Shafii scholars from Tirad’s lectures therefore
may possibly indicate that they rather followed lectures by other Shafi‘i scholars,
possibly in the emerging madrasas, which were primarily schools of law. The fact
that Hanafi and Hanbali scholars take part in the same sessions may also indicate
that there were no irreconcilable differences between these two groups, while the
differences to the Shafi‘is may have been more important. This is in sharp con-
trast to the results of Ephrat’s research about the Sunni ulama of 5%/11t%h cen-
tury Baghdad. According to her, it was the Hanbali scholars who usually ac-
quired their entire education within their own madhbhab,3! while scholars of other
madhahib were more inclined to engage in common scholarly pursuits.?? In addi-
tion, while in Nishapur violent struggles between Hanafis and Shafi‘is oc-
curred,® the lines of conflict in Baghdad were rather between Hanbalis on the
one side and Shafi‘is and Hanafis on the other side,®* or between different Shi‘i
and Sunni groups.® Leaving political considerations aside, Tirad’s good reputa-
tion as regards scholarship and ancestry may well have attracted scholars from
other affiliations to his lectures, all the more as his great age made him the last
surviving transmitter of a number of famous teachers.

Age

For most of the participants in the lectures, the date of birth cannot be estab-
lished. Those whose birth dates are known took part in the session at different
stages of their lives. Some participants, as well as some of the lecturers, were al-
ready in their fifties, others in their twenties or thirties.

According to the sama‘ records, in most sessions a few persons are accompa-
nied by their children or by their slaves (faza). However, the age of the children is
not recorded, and it is possible that the accompanying children themselves were
adults already. Quite often they already bear a kunya, which may (but does not
necessarily) indicate that they already had children themselves. It seems already

80 Ephrat, Society, 46-48; George Makdisi, Ibn “Aqil, 278f.,

81 Daphna Ephrat, “Learning in the First Century of the Madrasah in Baghdad”, Harvard
Middle Eastern and Islamic Rewiew 3 (1996) 77-103, here 94; idem, Society, 92.

82 Ephrat, Society, 91-93.

83 Richard W. Bulliet, The Patricians of Nishapur. A Study in Medieval Islamic Social History,
Cambridge 1972, 28-46, esp. 30f.; cf. Ibn al-Athir, al-Kamil, X, 251; Berkey, Formation, 144.

84 Ephrat, Society, 92, Berkey, Formation, 144£., Tbn al-Athir, al-Kamil, IX, 614, X, 104f.

85 B.g. Ibn al-Athir, al-Kamil, 1X, 561, 575-578, X, 145



114 ANDREAS GORKE

to have been common practice to give a kunya to newborn children.8¢ The chil-
dren of Abu I-Fawaris himself were 24 years old when they attended a lecture se-
ries taking place in Jumada al-akhira 486/July 1093.87 Possibly they already at-
tended a lecture in 472/1080, then being 10 years old.?8

While usually only a few children are recorded in the sama‘at prior to 488/1095,
in the lecture series M, N, and Q, which take place in 488/1095 and 490/1097, the
number of accompanying children is considerably higher. In series Q, at least ten
children take part, among them the famous Shuhdah bt. Abi Nasr al-Ibari (d.
568/1173), who became the most important transmitter from Abu l-Fawaris Tirad
of the Kitab al-Amwal.® Not all the children take part in all sessions of this series.
The relatively high number of children most probably is due to Tirad’s advanced
age — being already in his nineties — at that time, which presumably made him the
last surviving transmitter from Ibn al-Badi (d. 420/1029).

Conclusion

From at least the 470s/1080s, Abu I-Fawaris Tirad was highly sought after as a
teacher. He combined learning, a high reputation, nobility and great age. Taking
together all the sama‘ notes from the Kitab al-Amwal, several hundred people
heard at least parts of the Kitab al-Amwal under his direction. Tirad b. Muham-
mad, the shaykh musmi’, is already 74 (lunar) years old when the first lecture series
recorded on the manuscript takes place. In the last lecture series, he has reached
the age of 92. This is of major importance for the participants, because this way
they have a short chain of transmitters. As the Hanafi scholar al-Zarndji at the
turn of the 7th/13t stated in his instructions for the student, one should always
choose the oldest teacher one can find.?® Other scholars held similar positions.?!
In the literature, the informal, flexible and open character of teaching in the
Islamic world has often been emphasised.”? This view may need some modifica-
tion or at least some clarification. The lecture series studied here were indeed
open, insofar as participants could join or leave the circle at any time and take

86 AJ. Wensinck, art. “Kunya®, in: The Encyclopaedia of Islam, new ed., Leiden, vol. 5; cf. Mak-
disi, “Diary”, BSOAS 19 (1957), 32, and Ibn al-Athir, al-Kamil, 1X, 632 and X, 116, for ex-
amples from the time of Abu [-Fawaris.

Sama‘ note on page 24, left side.

Sama‘ note on page 3 left side.

Sama‘ note on page 50, right side.

90 Burhan al-Din al-Zarnji, Talim al-Muta‘allim - Tarig at-Ta‘allum, trans. Gustave Edmund
von Grunebaum, Theodora M. Abel, Iustruction of the Student: The Method of Learning, New
York 1947, 28: “Regarding the choice of a teacher, it is important to select the most
learned, the most pious and the most advanced in years.”

o1 Berkey, Transmission, 22f.

92 Berkey, Transmission, 18; Tibawi, “Origin”, 230; Ephrat, Society, 8, 71, 80, 102.

87
88
89
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part in single sessions only if they so wished. Apparently, they were also open to
scholars of different religious affiliation, but possibly only to a certain extent. In
any case, the under-representation of Shafii scholars calls for an explanation.

The lectures were flexible insofar as they did not necessarily all take place at the
same place, and at least one session was partly held in a mosque and partly in a
different place. But most of the lectures seem to have had a fixed schedule on a
weekly basis with a fixed workload, and it is very likely that they were also held at
a fixed time. On the other hand, it was possible to later follow up with parts one
might have missed, and the lectures could be suspended - sometimes for a week,
sometimes for about a month -- possibly due to holidays or external circum-
stances.

The lectures don’t appear to be very informal, but rather seem regulated. The
attendance of the participants is meticulously recorded. The gari who actually
performed the lectures apparently was not chosen from among the participants
but was a professional reader. The most intensive and long-lasting cooperation
took place with Abu Yasir al-“Ukbari, who worked together with Tirad in at least
five lecture series, two follow-up series and some single sessions over a period of
ten years. Teaching assistants (mufid or mu‘id) regularly took part in the sessions,
sometimes taking on the duties of the gar’. Thus, the teaching culture seems to
have been highly specialized and professionalized.

The character of the lectures changes over the course of time. While the lecture
series of the 470s and early 480s apparently take place very regularly on a weekly
basis and are characterised by small study groups of some 10 to 25, usually adult,
participants, the lecture series in the last years of Tirad’s teaching activity are car-
ried out in a much shorter period of time and are characterised by large groups,
including many children. The aim of these series clearly is to enable children to
later transmit the book with the best #szid possible. Tirad himself had benefited
from this practice, as apparently he, too, was taken to lectures when he was still a
child. Apart from Ibn al-Badi, from whom Tirad heard the Kitab al-Amwal in
412/1021, as we have seen above, all of the teachers of Tirad’s who appear in the
record of transmissions by Ibn Hajar died between 411/1020 and 415/1024.

The religious affiliation of the participants deserves further study. Apparently
the composition of the study groups does not reflect the structure of the scholarly
society (Shafiis are underrepresented), but is not focused on the affiliation of
Tirad, either. In any case, Hanbalis apparently did not constitute a self-contained

group.

Catalogue of the lectures

In the following, the presumable lecture series (capital letters) and single lectures
(lower case letters) in which Tirad al-Zaynabi acted as the shaykh musmi® are
documented with details about the gar/” (Q), the date (D), and the page numbers
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of the manuscript on which the respective certificates can be found. The copy
from the Staatsbibliothek Berlin consists of 228 photographs of double pages. As
the page numbers on the manuscript conform to the numbers of the photograph
but deviate from the folio numbers, page numbers are used.

The lecture series:

A) Q: Abu Yasir Muhammad b. “‘Ubaydallah b. Kadish al-“Ukbari (d. 496/1103)
D: Ramadan - Shawwal 472/March - April 1080
2 certificates: 31, 521

B) Q:al-Mu‘ammar b. Muhammad b. al-Husayn al-Bayyi® (424/1033-515/1120)
D: 7 Dhu I-Hijja 477 - Muharram 478/April - May 1085
3 certificates: 491,97 1, 1251

C) Q: Abu Yasir Muhammad b. ‘Ubaydallah b. Kadish al-“Ukbari (d. 496/1103)
D: 28 Dhu |-Hijjah 477 - 2 Rabi© al-awwal 478/26 April - 28 June 1085
9 certificates: 241,491,772 1,971, 1251, 151 1, 1551, 204 1, 228 r

¢) Q: Abu Yasir Muhammad b. ‘Ubaydallah b. Kadish al-“Ukbari (d. 496/1103)
D: Rabi® al-awwal 478/June - July 1085
2 certificates: 180 1, 204 r

D) Q: Abu Sa‘d al-Hasan b. “Ali b. “‘Abd al-Wahhab
D: Jumada l-ula - Ramadan 478/September 1085 - January 1086
8 certificates: 31,72 1,751,125+, 1511,177 1, 1801, 207 r

E) Q: Abu Yasir Muhammad b. ‘Ubaydallah b. Kadish al-Ukbari (d. 496/1103)
D: 22 Dhu |-Hijjah 478 - Rabi* al-awwal 479/11 April - June 1086
5 certificates: 601, 751,124 1, 1501, 177 r

F) Q: Abu I-Barakat Hibat Allah b. al-Mubarak b. Masa al-Saqati (d. 509/1115)
D: 8 Rabi® al-akhir - Jumada l-akhirah 479/23 July - September 1086
8 certificates: 251,491,971,1001, 152 r, 177 1,204 1, 228 1

G) Q: Abu Yasir Muhammad b. “Ubaydallah b. Kadish al-“Ukbari (d. 496/1103)
D: Jumada l-ula - Jumada l-akhirah 479/August - September 1086
4 certificates: 251,491,971, 125 r

H) Q: Abu Yasir Muhammad b. ‘Ubaydallah b. Kadish al-‘Ukbari (d. 496/1103)
D: Jumada l-ula - Jumada 1-akhirah 480/August - September 1087
7 certificates: 251,94 1, 1131, 1501, 176 1, 180 1, 207 1

h) Q: Abt Yasir Muhammad b. ‘Ubaydallah b. Kadish al-“Ukbari (d. 496/1103)

D: Jumada l-akhirah - Sha®ban 480/September - November 1087
3 certificates: 251, 31 1, 227 1
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i) Q: Abu Yasir Muhammad b. ‘Ubaydallah b. Kadish al-Ukbari (d. 496/1103)
D: Jumada l-akhirah 481/August - September 1088
1 certificate: 151 r

J) Q: Abu I-Faraj Muhammad b. ‘Abdallah al-Labban and his sons ‘Abd al-
Salam and Muhammad
D: Jumada l-akhirah 482/August - September 1089
7 certificates: 31,301,791, 1491, 155 1,203 1, 228 r

) Q: Abu I-Faraj Muhammad b. ‘Abdallah al-Labban and his sons ‘Abd al-
Salam and Muhammad
D: Jumada l-akhirah 482/August - September 1089
2 certificates: 3 1, 227 1

k) Q: Muhammad b. “Ali b. Maymin
D: Jumada l-akhirah 484/]July - August 1091
1 certificate: 3 1

1) Q: Abu 1-Qasim ‘Abd al-Rahman b. Ahmad al-Tirazi
D: Jumada l-akhirah 486/July 1093
1 Certificate: 251

M) Q: Abt I-Hasan “Ali b. ‘Ubaydallah b. Nasr al-Zagtuni (455/1063-527/1133)
D: 29 Jumada l-ula - 17 Shawwal 488/6 May - 20 October 1095
7 certificates: 31,31 1,751,126 1,1551,2001, 223 r

N) Q: Abu I-Qasim “‘Abdallah b. Muhammad b. Ahmad al-Ruwaydashti
D: 2 Rabi® al-awwal - 2 Rabi* al-akhir 490/18 February - 20 March 1097
8 certificates: 23 1,44 1,58 1, 116 1,150, 158 1, 196 1, 212 r

o) Q: not mentioned
D: Rabi© al-akhir 490/March - April 1097
1 certificate: 228 r

p) Q: Abu l|-Barakat ‘Abd al-Wahhab b. al-Mubarak al-Anmati (462/1070-
538/1143)
D: 490/1097
1 certificate: 26 r

Q) Q: Abu °Abdallah al-Husayn b. Muhammad b. Khusra al-Balkhi (d.
526/1132)
D: 5 Dhu I-Hijjah - Dhu 1-Hijjah 490/13 November - November or Decem-
ber 1097.
8 certificates: 261,501,741, 1251, 129 1, 1551, 180 1, 207 r



118 ANDREAS GORKE

r) Q: Abt Bakr Muhammad b. ‘Abdallah al-Maghafiri
D: Muharram 491/December 1097
1 certificate: 4 r

s) Q:al-Hasan b. ‘Ali b. ‘Abd al-Wahhab al-Arbaqi
D: illegible
1 certificate: 49 r



[llustrations
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Figure 1: Title page of the fifth part (juz’) of the Kitab al-Amwal of Abt “‘Ubayd with the
note of acquisition of Abu I-Fawaris Tirad (Staatsbibliothek Berlin, MS sim. or. 31)
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Figure 3: Names crossed out and recorded absences from a hearing session (upper note)
(Staatsbibliothek Berlin, MS sim. or. 31)
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Figure 4: Space left free in a sama‘ note for later addition of names and note of repetition
(upper note) (Staatsbibliothek Berlin, MS sim. or. 31)
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